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ect, Both the subject and the object have the ^eka rupa
prakasana' (one form of appearence). Hence even in the
waking stage the object is experienced as enveloped by the
'antar aparoksanubhava\

The dream cognition does not differ essentially and
fundamentally from the other cognition. The difference is
only one of degree, not of kind. It is 'pratibhasika bheda^
(momentarily apparent difference).

Objection : Why should we think that there is only

one consciousness ? Why cannot the 'vishaya gata caitan-
yani, be different and distinct from 'aham avacchinna cai-
tanya' ?

Reply : If they are different, rhe object being 'Jada9
(unconscious), cannot manifest itself. Just as the pot enve.
loped by darkness cannot be manifested in the absence of
light falling on it, so is the object incapable of being mani-
fested if it is not illumined by consciousness" (Padmapada).
If the objects which are by themselves devoid of conscious-
ness, do not have the samsarga with the 'atmavagati pra"-
kasa (illumination of self realisation), we cannot have the
sambhandhavabhasa in the form they are known by me.9

If consciousness is eveywhere, how is it we have the

apprehension of the distinction or difference between the
self and the not-self as 'I' and 'this' ? The reply is that even
in the waking state this 'vicchedavabhasa (appearance of
difference) is due to maya. The whole universe has its 'as-
raya9 only in consciousness. This consciousness is devoid.
of parts and as such there can be no Tradesa bheda' in it